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ABSTRACT 

Although previous scholarship has engaged with the concept of holiness as it unfolds 

throughout the text, it is widely acknowledged that Isaiah 6 serves as a pivotal reflection of 

this theological theme. Nevertheless, there is a conspicuous lack of rigorous rhetorical 

studies that examine Isaiah 6 through the specific lens of divine holiness. This literary 

lacuna underscores the need for further scholarly inquiry that critically engages with the 

rhetorical dimensions of Isaiah 6 and elucidates how the motif of holiness is articulated 

within it. This article uses the rhetorical method to argue that Isaiah 6 reflects Prophet 

Isaiah's description of Yahweh's Holiness, which reveals Israel's sinfulness. The author 

argues that God's holiness serves as a mirror of identity for God's people, rejecting every 

act of sin and summoning them to daily repentance. The notable reflection of the Prophet 

depicts that the Holy God hates sin and commissioned Isaiah to warn and persuade Judah 

about the consequences of sin, leading to the destruction of their land. This paper reveals 

that both the MT (Masoretic Text) and LXX (the Septuagint) consistently reflect the 

perpetual perspective throughout the book of Isaiah, portraying the Holy God as one who 

hates and punishes sin. This theme is central to the chapter because it draws the contrast 

between God's holiness and Israel's sinfulness. The author's rhetoric connects this theme to 

the reality of God's hatred for sin and the importance of repentance. By examining Chapter 

6 through rhetorical criticism, one gains a deeper understanding of the author's persuasive 

argument and the significance of God's holiness in the message of Isaiah. Additionally,   the 

rhetorical argument of Isaiah 6 contributes   to the breadth and depth  of scholarship on the 

Isaiahic theological framework of divine holiness, man’s sinfulness and  Yahweh’s 

commissioning.     
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1.0 INTRODUCTION  

Given the considerable scholarly arguments in 

the book of Isaiah, scholars have used several 

approaches for the interpretation of the book of 

Isaiah 6 and its relationship with the entire 

historical breadth and theological depth of the 

book. It is not surprising that a critical 

examination of the scholarly sources opens a 

reader to the understanding that the theology of 

holiness in Isaiah 6 has become a bridge to cross 

to every theological theme in the book of Isaiah.  

 In light of the vast amount of literature, 

one needs to understand that there is a paucity 

of literature focusing on the rhetorical study of 

Isaiah, especially Isaiah 6.  Since it is not 

possible to review all literatures in the book of 

Isaiah to show the paucity of rhetorical approach 

to the study of Isaiah 6 and its threehold 

division,  the primary goal here is to help the 

reader to see the prominent tension in recent 

scholarship on Isaiah which has always been the 

issue of interpreters and interpretations that 

focus on the diversity and unity of the book ( 

Hays 2011, 549; Tiemeyer 2020) and the 

interpreters have not properly engage the MT 

and LXX of Isaiah to see the puzzled statements 

in  Isaiah 6 and other parts of Isaiah through 

careful rhetorical study to evaluate the use of 

literary devices such as rhyme, repetitions, and 

language variations that the Prophet employed 

to persuade the audience (Avioz 2006, 175).  

Additionally, the evaluation of Isaiah 6 

from different interpreters and interpretations 

describes Isaiah 6 more on the issue of sin and 

punishment that will be imposed on the people 

of Judah (Brueggemann 1988; Childs 2001; 

Stromberg 2020). 

However, the context of sixth chapter of 

Isaiah is a bridge between Chapters 1-5 and 7, 

connecting the themes of Judah's wickedness 

and God's holiness. In The Theology of the 

Book of Isaiah, John Goldingay reiterates that 

“one recurring feature in the collages is a 

description of God as “Israel’s Holy One.” So 

one can see the whole book as an outworking of 

this description of God, and see the collages in 

two sequences issuing from that fact about God” 

(Goldingay 2014, 13).  

The sixth chapter divulges the abhor 

nature of the “Holy One” against the 

rebelliousness, sinfulness or wickedness of 

Judah. This means that the focus is on God’s 

holiness from the beginning to the end. Notably, 

Isaiah reveals a contrast between God's eternal 

holiness and kingship versus Israel's temporal 

sinfulness. As a Jerusalemite, Isaiah's focus is 

on Yahweh's dwelling place in Jerusalem 

(Zimmerli 2003, 9).  

The book of Isaiah uniquely refers to 

Yahweh as "the Holy One of Israel," a title used 

more frequently here than in any other Old 

Testament book. This text reminds Israel of the 

consequences of living a sinful and idolatrous 

life in relationship with the "Holy One." 

YHWH appears to commission Prophet Isaiah 

for this task, which is rooted in God's holiness 

and Israel's sinfulness.  

For that reason, this present research 

aims at critically engaging the immediate 

context of Isaiah 6, rhetorical exegesis of Isaiah 

6 and the threefold structural interpretation of 

Isaiah through the lens of Yahweh’s holiness. 

Furthermore, the rhetorical interpretation of 

Isaiah 6 with proper engagement of MT and 

LXX and the unique threefold division of the 

sixth chapter of Isaiah through the theological 

theme of God’s holiness and holy seed create a 

gap between this present research and other 

previous research works on  the book of Isaiah.  

 

2.0 METHODOLOGY  

This paper uses rhetorical criticism to analyze 

the persuasive techniques of Isaiah 6 regarding 

God's holiness, Israel's sinfulness and self-

realization of God’s Prophet. This method 

examines the structure and wording of the 

biblical text, tracing how the author leads the 

reader through the textual wordings from one 

point to the next (Carvalho 2009, 43). 

           Rhetorical criticism requires attention to 

wording meaning, literary characteristics, 

grammatical conjunctions and disjunctions, and 

stylistic matters to achieve a comprehensive 

understanding (Bryson 1995, 53). The use of a 

rhetorical method involves engaging stylistic 

devices like rhyme, repetitions, and language 

variations to awaken interest and conquer the 

audience (Avioz 2006, 175).  

        This paper evaluates how the author 

achieves a persuasive and informational effect 
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through the presentation of the viewpoint 

regarding God's holiness. In articulating, 

reflecting and interpreting the text of Isaiah, this 

paper gives close attention to the wording and 

structure of the text, rooted in the persuasive 

argument regarding God's holiness that reveals 

the sinfulness of Yahweh's Prophet and Israel.   

          The analysis is based on the MT and LXX 

versions. For using rhetorical method, this 

present research aims to provide a deeper 

understanding of the author's persuasive 

argument in Isaiah 6. This method allows for a 

thorough inspection of the text's structure and 

wording, highlighting the author's use of 

stylistic devices to convey the message. The 

focus on God's holiness and Israel's sinfulness is 

central to the paper's analysis. Furthermore, this 

rhetorical approach enables a nuanced 

understanding of the author's intent and the 

impact on the audience. The use of this 

methodology in this paper establishes its value 

in recognizing the persuasive approaches 

employed in Isaiah 6 to summon the repentance 

of Israel.  

 

3.0 THE TEXT OF ISAIAH 6 

Verse English   Masoretic Text  

V.1 In the year of 

King Uzziah's 

death, I saw the 

Lord sitting on a 

throne, lofty and 

exalted, with the 

train of His robe 

filling the temple. 

לֶךְ  נַת־מֹות֙ הַמֶֶּ֣ שְׁ בִּ

ה אֶת־ אֶֶ֧ הוּ וָאֶרְׁ יָָּ֔ עֻזִּ

ם  א רֶָּ֣ ֵּ֖ ס  ב עַל־כִּ ֵׁ֥ אֲדֹנָָ֛י יֹש 

ֵׁ֥ ים  אִּ ל  יו מְׁ שוּלֵָּ֖ א וְׁ שָָּׂ֑ נִּ וְׁ

ל׃ יכָָֽ  אֶת־הַה 

V.2 Seraphim stood 

above Him, each 

having six wings: 

with two he 

covered his face, 

and with two he 

covered his feet, 

and with two he 

flew. 

ים ׀  ִ֤ דִּ ים עֹמְׁ רָפִִּ֨ שְׁ

ם  יִּ נָפַָ֛ ש כְׁ ֶ֧ ו ש  עַל֙ לָּ֔ מַ֙ מִּ

ד  אֶחָָּׂ֑ ם לְׁ יִּ נָפֵַּ֖ ש כְׁ ֵׁ֥ ש 

יו  ה פָנָָ֗ כַסֶֶּ֣ ם ׀ יְׁ תֶַּ֣ יִּ שְׁ בִּ

יו  לֵָּ֖ ה רַגְׁ כַסֵֶׁ֥ ם יְׁ יִּ תַָ֛ שְׁ וּבִּ

ף׃ ָֽ עֹופ  ם יְׁ יִּ תֵַׁ֥ שְׁ  וּבִּ

V.3 And one called 

out to another and 

said, "Holy, 

Holy, Holy, is the 

LORD of hosts, 

The whole earth 

ר  אָמַָּ֔ א זִֶ֤ה אֶל־זֶה֙ וְׁ קָרִָ֨ וְׁ

וש  וש קָדֵֹּ֖ וש ׀ קָדָֹ֛ קָדֶֹ֧

א כָל־ ֵֹׁ֥ ל ות מְׁ בָאָֹּׂ֑ הוֶָּ֣ה צְׁ יְׁ

ו׃ בֹודָֹֽ רֶץ כְׁ  הָאֵָּ֖

is full of His 

glory." 

V.4 And the 

foundations of 

the thresholds 

trembled at the 

voice of him who 

called out, while 

the  house was 

filling with 

smoke. 

ים  פִָּּ֔ ות הַסִּ עוּ֙ אַמֶֹּ֣ וַיָנֻ֙

ת  הַבֵַּ֖ יִּ א וְׁ ָּׂ֑ ול הַקֹור  קֵֹּ֖ מִּ

ן׃ א עָשָָֽ ֵׁ֥ מָל   יִּ

V.5 Then I said, "Woe 

is me, for I am 

ruined! Because I 

am a man of 

unclean lips, And 

I live among a 

people of unclean 

lips; For my eyes 

have seen the 

King, the LORD 

of hosts." 

י־ ָֽ י כִּ ֶּ֣ וי־לִּ ר אָֹֽ וָאֹמַַ֞

א־ ָֽ יש טְׁ מ  ִ֤ י אִּ ֶּ֣ י כִּ יתִּ מ ָ֗ דְׁ נִּ

תֹוךְ֙  י וּבְׁ כִּ ם֙ אָנָֹּ֔ יִּ פָתַ֙ שְׁ

י  ֵּ֖ ם אָנֹכִּ יִּ פָתַָּ֔ א שְׁ ֶּ֣ מ  עַם־טְׁ

לֶךְ  י אֶת־הַמֶָ֛ ב כִָּ֗ ָּׂ֑ יֹוש 

וּ  ות רָאֵׁ֥ בָאֵֹּ֖ הוֵָׁ֥ה צְׁ יְׁ

י׃ ינָָֽ  ע 

V.6 Then one of the 

seraphim flew to 

me with a 

burning coal in 

his hand, which 

he had taken from 

the altar with 

tongs 

ן־ י אֶחָד֙ מִּ לַָ֗ וַיֶָּ֣עָף א 

ה  פָָּׂ֑ צְׁ ו רִּ יָדֵֹּ֖ ים וּבְׁ רָפִָּּ֔ הַשְׁ

ל  עֵַׁ֥ ח מ  ם לָקֵַּ֖ יִּ קַחַָּ֔ לְׁ מִֶ֨ בְׁ

חַ׃ ָֽ ב  זְׁ  הַמִּ

V.7 He touched my 

mouth with it and 

said, "Behold, 

this has touched 

your lips; and 

your iniquity is 

taken away and 

your sin is 

forgiven." 

אמֶר  ֹֹּ֕ י וַי וַיַגֶַּ֣ ע עַל־פִָּּ֔

ָ֛ה נָגֵַׁ֥ע זֵֶּ֖ה עַל־ נ  הִּ

ךָ  ר עֲוֹנֶָּ֔ סֶָּ֣ יךָ וְׁ פָתֶָּׂ֑ שְׁ

ר׃ כֻפָָֽ ךֵָּ֖ תְׁ חַטָאתְׁ  וְׁ

V.8 Then I heard the 

voice of the Lord, 

saying, "Whom 

shall I send, and 

who will go for 

Us?" Then I said, 

"Here am I. Send 

me!" 

ול אֲ דֹנָי֙  ע אֶת־קִֹ֤ מַַ֞ וָאֶשְׁ

ח  לֵַּ֖ י אֶשְׁ ֵׁ֥ ר אֶת־מִּ אֹמ ָּ֔

ר  נוּ וָאֹמֵַּ֖ לֶךְ־לָָּׂ֑ ָֽ י י  ֶּ֣ וּמִּ

י׃ נִּ ָֽ לָח  י שְׁ ֵׁ֥ נִּ נְׁ  הִּ

V.9 He said, "Go, and 

tell this people: 

'Keep on 

תֵָּ֖  אָמַרְׁ ךְ וְׁ ֵׁ֥ אמֶר ל  ֹֹּ֕ וַי

ועַ֙  וּ שָמִֹ֨ עִ֤ ם הַזֶָּׂ֑ה שִּ מְׁ לָעֶָּ֣
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listening, but do 

not perceive; 

Keep on looking, 

but do not 

understand.' 

ו  וּ רָאֵֹּ֖ אֵׁ֥ ינוּ וּרְׁ אַל־תָבִָּּ֔ וְׁ

עוּ׃ דָָֽ אַל־ת   וְׁ

V.10 "Render the 

hearts of this 

people 

insensitive, Their 

ears dull, And 

their eyes dim, 

Otherwise they 

might see with 

their eyes, Hear 

with their ears, 

Understand with 

their hearts, And 

return and be 

healed." 

ה  ם הַזֶָּ֔ ב־הָעֶָּ֣ ן֙ ל  מ  הַשְׁ

ינֶָּ֣יו  ע  ד וְׁ ֵּ֖ ב  נֵָׁ֥יו הַכְׁ אָזְׁ וְׁ

יו  ינָָ֜ ע  ה בְׁ אִֶ֨ רְׁ ע פֶן־יִּ הָשַָּׂ֑

ו  בָבֵֹׁ֥ ע וּלְׁ מָָ֗ שְׁ נֶָּ֣יו יִּ אָזְׁ וּבְׁ

ו׃ פָא לָֽ רֵָׁ֥ ב וְׁ ין וָשֵָּ֖ ָ֛  יָבִּ

V,11 Then I said, 

"Lord, how 

long?" And He 

answered, "Until 

cities are 

devastated and 

without 

inhabitant, 

Houses are 

without people 

And the land is 

utterly desolate, 

י אֲדֹנָָּׂ֑י  ר עַד־מָתֵַּ֖ וָאֹמַֹּ֕

ם־ ד אֲשֶר֩ אִּ אמֶר עֶַּ֣ ֹֹּ֡ וַי

ב  ין יֹוש ָ֗ ֶּ֣ א  ים מ  ָ֜ וּ עָרִּ שָאִ֨

ם  ין אָדָָּ֔ ֶּ֣ א  וּבָתִּ ים֙ מ 

ה  שָאֵֶׁ֥ ה תִּ הָאֲדָמֵָּ֖ וְׁ

ה׃ מָמָָֽ  שְׁ

V.12 "The LORD has 

removed men far 

away, And the 

forsaken places 

are many in the 

midst of the land. 

ם  הוֵָּ֖ה אֶת־הָאָדָָּׂ֑ ק יְׁ חֵַׁ֥ רִּ וְׁ

רֶב  קֵֶׁ֥ ה בְׁ ה הָעֲזוּבֵָּ֖ רַבֵָׁ֥ וְׁ

רֶץ׃  הָאָָֽ

v.13 "Yet there will be 

a tenth portion in 

it, And it will 

again be subject 

to burning, Like a 

terebinth or an 

oak Whose stump 

remains when it 

is felled. The holy 

seed is its stump." 

ה  יָָּ֔ רִּ ֶּ֣ וד בָה֙ עֲשִּ עֵֹׁ֥ וְׁ

ר  ָּׂ֑ בָע  ה לְׁ תֶָּ֣ הָיְׁ בָה וְׁ שֵָּ֖ וְׁ

ר  ון אֲשִֶ֤ כָאַלָ֗ ה וְׁ לֶָּ֣ כָא 

ם  בֶת בָָּ֔ כֶת֙ מַצֶֶּ֣ שַלִֶ֨ בְׁ

ה׃ פ תָָֽ דֶש מַצַבְׁ  זֵֶֶׁ֥֥רַע קֵֹּ֖

 

 

4.0 THE NEW PERICOPE AND 

IMMEDIATE CONTEXT OF ISAIAH 6 

In Discovering Isaiah: Content, Interpretation, 

Reception, Andrew Abernethy (2021, 75) 

demonstrates how Isaiah captures the concepts   

of judgment and salvation through his portrayal 

of the concept of holiness as the most important 

attribute of God in the book. This chapter, Isaiah 

6, marks a new periscope of Yahweh’s holiness, 

distinct from the preceding Chapter 5, which 

ends with a proclamation of judgment 

(Goldingay 2014, 22).  

The vision in Chapter 6 occurs after 

King Uzziah's death and signifies a shift in 

Isaiah's message. Chapter 6 is a self-contained 

periscope, emphasizing the importance of 

considering the entire chapter in understanding 

its message. The beginning of Chapter 6 marks 

a fundamental periscope and revelatory vision 

of Prophet Isaiah, which happened immediately 

after the death of King Uzziah (22). The 

connection between Chapter 6 and Chapter 7 is 

significant. Chapter 7 begins with an 

acknowledgement of the ruling king, Ahaz, son 

of Jotham, son of Uzziah, which parallels the 

introductory formula in Chapter 6:1, mentioning 

the death of King Uzziah (Miscall 2006, 45). 

This parallel highlights the continuity of Isaiah's 

message and the connection between the two 

chapters. Chapter 7 introduces the fulfillment of 

God's word to Isaiah, which is closely tied to the 

themes presented in Chapter 6. The holy seed of 

verse 13 in Chapter 6 is also significant, as it is 

later developed in Chapter 7 (Baer 2006, 36; 

Routledge 2004, 189).  

Furthermore, considering Isaiah Chapter 

6 as a complete literary unit provides a deeper 

understanding of the prophet's message and its 

connection to the surrounding chapters. The fact 

that Chapter 6 is a holiness chapter emphasizes 

the importance of this attribute of God 

(Goldingay 2014, 22) and its implication to the 

oracle of judgment against Israel (Baer 2006, 

36).  

This transition from Chapter 6 to 

Chapter 7 indicates a shift in the prophet's 

message, from judgment to the introduction of a 

new theme. Overall, Isaiah Chapter 6 is a crucial 

part of the book, highlighting the significance of 

God's holiness and its connection to judgment 
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and salvation. This chapter serves as a pivotal 

point in the book of Isaiah, emphasizing the 

importance of God's holiness in understanding 

the prophet's message. In addition, the prophet's 

portrayal of God as a holy God emphasizes the 

importance of this attribute in understanding the 

nature of God. The fact that Chapter 6 is a 

holiness chapter highlights the significance of 

this theme in the book of Isaiah (Goldingay 

2014, 22).  

The chapter 6 intertwined relationship to 

previous 5 and the beginning of chapter 7 reveal 

a strong connection in their themes and patterns. 

These chapters share repeated words, topics, and 

prophetic oracles that link the themes and 

patterns. For example in relation to chapter 5: 

the phrase “land desolate without occupants” in 

5:9 is echoed by “land desolate without 

inhabitants of the cities” in 6:11. The “lack of 

understanding” in 5:13 is reflected in the 

people’s “hearing without understanding” in 

6:10. The idea of “the land that will be 

destroyed” in 5:8 is mirrored by the “land for 

destruction” in 6:30. God is directly called the 

“Holy One of Israel” in 5:19, a title that 

reappears in 6:16 and 6:19 as “Holy God” and 

“Holy One of Israel.”  

The prophetic warning that “cities will 

be wasted without inhabitants” in 6:11 is also 

represented by the term “wasteland” in 5:6. 

Furthermore, the statement “until the houses are 

left deserted and the fields ruined and ravaged” 

in 6:11 relates to the promise in 5:5-6: “I will 

take away its hedge, and it will be destroyed; I 

will break down its wall, and it will be 

trampled.” Finally, the recurring mention of 

“land” in 5:8 and 5:30 is paralleled by its 

repetition in 6:11-12, highlighting the central 

theme of the land’s fate throughout these 

chapters.  

Another important link between 

chapters 5 and 6 is the contrast between the 

sinfulness of God’s people, described in chapter 

5, and the holiness of God, revealed in chapter 

6. This is evident in the structure of chapter 5: 

verses 1–7 present a song about Israel’s 

rebellion, while verses 8–30 list woes 

pronounced against Israel. The recognition of 

Israel’s sinfulness in these chapters leads 

directly to Isaiah’s vision of God’s holiness in 

chapter 6. The conflict between YHWH’s 

holiness and Israel’s uncleanness is a central 

theme, as seen in the epithet “the Holy One of 

Israel,” which recurs throughout the book and 

stands in stark contrast to “the sinful ones of 

Israel.”  

Notably, it is only in chapter 6 that Isaiah 

is officially commissioned and prepared for his 

prophetic mission, highlighting the necessity of 

acknowledging the depth of Israel’s sin which 

the chapter 5 ends with predictions of exile 

(5:24-30) (House 1999, 212) to show intolerant 

nature of the Holy One towards rebelliousness 

and wickedness of Judah.  

 

5.0 EXEGETICAL NOTES ON ISAIAH 6:1-

14 

The sixth chapter of Isaiah opens with an 

affirmation of the year of the King of Isaiah’s 

death. Scholars have proposed a lot of 

probabilities about the exact year that King 

Uzziah died (Brueggemann 1998, 58 and 

Roberts 2015, 91). The death of Uzziah comes 

as a fulsome and arrogant attempt to burn 

incense on the incense altar in the  ִּקדָשמ (“Holy 

Place”)  that turned him to unclean leper till he 

died and of Isaiah with the vision that is all about 

Holiness (2 Chronicles 26:16-21). Meanwhile, 

as a consequence of his sins for years, the king 

had lived in total alienation and separation, 

under divine displeasure and disappointment of 

his arrogant evil and sins (2 Kings 15:5; 2 

Chronicles 26:16).  

It has been observed that the waw-

consecutive imperfect אֶה  marks the first וָאֶרְׁ

temporal sequence of the pastime narrative in 

Isaiah 6 to reflect over a sinful king and the holy 

temple of God. Isaiah in this v. 1 uses the word 

“hem” which is the Hebrew word שוּל and this 

word occurs ten times elsewhere in the Old 

Testament, six of which refer to the hem of the 

high priest’s robe in Exod. 28:33-34 and 39:24-

26, the other four the skirt of woman dress (Jer. 

13:22, 26; Lam. 1:9; Nah. 3:5)” (Alden 1997, 

65). The picture of the hem and the temple here 

is mostly like a description of a high priest in the 

holy of holies.  

To further portray his temple’s picture of 

this holy of holies that the Lord dwells, in v.2 

Isaiah talks about the seraphim and their 
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positions.   The Hebrew word seraphim שָרָףhas 

been mistranslated here and pictures a petrifying 

beast (Hendel 1999, 744-745). Some scholars 

misinterpret seraphim here by linking these 

worshippers with a venomous and flying snake 

that brought dread to the Israelites when they 

were in the wilderness after the Exodus and this 

has often been mistranslated in Isaiah 14:29 and 

30:6 to mean the same terrifying serpentine 

creature (Hendel 1999, 745–748; Brown-

Driver-Briggs 2000, 638).  

In contrary to those scholarly 

imaginations, we have to understand that they 

function as YHWH’s servants, called “holy 

attendants” in the Targum, who minister before 

his throne in this v.2 (Alden 1997, 66). For the 

verb שָרָף means “to burn”, but a word of the 

same spelling is used of “snakes” in 30:6 and the 

usage in 30:6 misled some to misinterpret the 

word in this v.2. But we have to note that the 

word seraphim in this v.2 has no definite article: 

it is a description, not a title and these seraphim 

were “burning ones” who exercised a burning 

ministry towards the prophet (Motyer 1999, 70). 

In verse 3, there is evidence of   a 

climatic exaltation of the Holiness of Yahweh. 

This Hebrew phrase  ֙זִֶ֤ה אֶל־זֶהis a demonstrative 

“reciprocal idea of a mutual action that is 

expressed with appropriately paired words” 

(Williams 2007, 55).  This communal worship 

of exaltation is done with holiness formulae 

which are  וש וש קָדֵֹּ֖ וש קָדָֹ֛  and (holy, holy holy) קָדֶֹ֧

might indicate the wholeness (Chisholm Jr 

2002, 24-28 and Young 1965, 244) of God’s 

holiness and not really the Trinitarian concept.  

The word  א ֵֹׁ֥ ל  is more closely related toמְׁ

the noun “fullness,” which refers to the state of 

being filled, and this concept is connected to 

Psalm 19, which discusses the creation 

glorifying God (The NET Bible, 2000, 1273). 

This conveys the idea that the earth reflects the 

glorious presence of God daily in its beauty. The 

house in v.4 (ת יִּ הַבֵַּ֖ ל) refers to the temple (וְׁ יכָָֽ  (הַה 

in v. 1 (Williams 2007, 57). And the usage of the 

smoke here could connote the avoidance of God 

being seen in essence by a mere human being, 

and possibly for the good of the prophet Isaiah.  

Paul House noted that “smoke covers 

God in Leviticus 16, so perhaps smoke protects 

Isaiah from viewing the Lord, which could 

cause Isaiah's death. Regardless of the smoke's 

exact purpose, Isaiah has now seen evidence of 

Yahweh's greatness, heard the seraphim's 

comments on God's holiness, and felt the 

shaking of the building” (House 1999, 218). 

This great vision that Isaiah saw, led him 

to the right comprehension of God, who is too 

holy to be described or to be associated with 

man. In the v. 5, Isaiah acknowledges that he is 

associated with Israel’s  “woes” when he 

declared to himself  י ֶּ֣ וי־לִּ  woe to me,” just like“אָֹֽ

he has proclaimed to the sinful people of Israel 

in 5:8-23. It is Yahweh who is in the position of 

pronouncing אֹוי “woe” on his people, but here 

his unclean prophet pronounced אֹוי “woe” on 

himself because he is a “man with unclean lips”. 

This ought to be noted that before chapter 6, the 

interjection אֹוי has its bearing in 3:9 (“אֹוי”, 

“woe” to the persons who have recompensed 

themselves with evil”) and 3:11 There is an 

understanding here that must be acknowledged 

in the sense that וי  lamented by Isaiah (6:5 ;11 ,א ֹֽ

to the people and himself, in this way, craftily 

mirrors the threefold וש  exaltation by the קָדֶֹ֧

seraphim to YHWH and constitutes a most 

suitable response when sinful people stand 

before the judgment throne of the Holy One 

(Hon 2019, 35).  

The translation of a verb  י יתִּ מ ָ֗ דְׁ  has aנִּ

Niphal stem that is undisputed, although its 

diverse translations are: “I am destroyed, ruined, 

cut off,” and another “I am silenced.” And these 

renditions are the possibilities of the verbal root.  

Smith and Blenkinsopp translate the word as 

“destroy” or “ruin” from the root דָמָה (Smith and 

Blenkinsopp 2007, 191-192). The LXX 

rendition is κατανένυγμα which means (“I am 

deeply pained”). On the other hand, Wildberger 

and Watts renders it “I am silent” from the same 

root דָמָה   (Wildberger 1991, 248-249 and Watts 

2005, 101-102). However, looking at the 

context and the words of the prophet Isaiah, the 

word could be translated as   “I am silent” or “I 

am dump” for the holiness of God is beyond the 

expression of the unclean lips of the mere 

mortals like Isaiah who lives among the people 

of unclean lips.  

The term that Isaiah applies to his lips is 

tame (unclean) which is a direct opposite of holy 

(Hon, 11). On this note, scholars think that 
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Isaiah mentioned that his lips are unclean 

because the Holy praises of the Seraphim cannot 

be compared with the praises of sinful mortals 

like him likewise his unfitness to act as God’s 

Prophet (Delitzsch, 1884, 196).  

The sinful condition of Isaiah demands 

the intermediary and immediate action of 

Yahweh for purification and this leads us to the 

submission of v. 6.  This tells us the response of 

God to clean a sinner like Isaiah when he 

confesses his sinfulness in v.5. Yahweh sent an 

angel to purify Isaiah with a  פָָּׂ֑ה צְׁ  which could רִּ

be translated as a “(glowing) stone” for the same 

word is used in 2 Chron. 7:3, Est. 1:6, Ezek. 

40:17, 18, and 42:3 to mean “pavement (made 

of smooth stone) (Watts 2005,  102). 

Although the same similar word  פָָּׂ֑ה צְׁ  in רִּ

1 Kings 19:6 is used to refer to hot stones (or 

coals) for baking cake, it is a masculine noun, 

unlike  פָָּׂ֑ה צְׁ  Which is feminine (pavement) רִּ

(Wildberger 1991, 250).  And this  פָָּׂ֑ה צְׁ רִּ

(pavement) is taken from the Altar. There is no 

appropriate description of the Altar; whether the 

חַ  ֵּֽ זְב   refers to the incense Altar or the Altar of הַמִּ

burnt offering (251). The touching of the 

pavement leads to the total cleansing of the sins 

of Isaiah.  

Therefore, the narrative confirms the 

eradication of the עָווֹן of the prophet by Yahweh 

Himself who does the cleansing through the 

instrumentality and is representative of 

seraphim who stands as a priest to Prophet 

Isaiah.  It is very important one translates the 

verb and conjunction ר סֶָּ֣  ,which is a “Qal stemוְׁ

with an active voice as “ and has departed,” 

instead of a passive rendition (e.g. and “taken 

away”) in most translations (Hon 2019, 17). In 

the LXX the Hebrew verb סָר is rendered in the 

promissory-future tense which is ἀφελεῖ (means, 

this will take away). I prefer the Hebrew 

rendition of the MT that “has departed” instead 

of the LXX rendition “will be taken away” 

because the departure of the sins led to the 

demand of a service in v.8 which Yahweh, put 

in the question, whom shall I send? I don’t think 

Yahweh does not know that he is supposed to 

send the prophet Isaiah.  

The Isaiah heard the  ול  voice” in v.8“קִֹ֤

with such a question for his response, ח לֵַּ֖ י אֶשְׁ ֵׁ֥ אֶת־מִּ

נוּ  לֶךְ־לָָּׂ֑ ָֽ י י  ֶּ֣  whom shall I send? And who will go“וּמִּ

for us?” The questions are contrastively similar. 

This is in the sense that the first question calls 

for the screening of Yahweh and the second 

question calls for a volunteering and available 

vessel for the demanded task. The ּלָנו is not a 

Trinitarian statement, but it is a demand within 

the YHWH governing body since he is the Lord 

of hosts (Eldhose 2024, 22-33).  

Meanwhile, YHWH is not blind to a 

purified vessel that has been purified but he 

needed the vessel to volunteer for the service. 

And so Isaiah, the new purified vessel 

exclaimed to be commissioned for the service 

by YHWH with the Hebrew words  י ֵׁ֥ נִּ נְׁ ר הִּ וָאֹמֵַּ֖

י  נִּ ָֽ לָח   and I said, behold, I, send me”. The word“שְׁ

י נִּ נְׁ  which means “behold, I” and other הִּ

translators may prefer translating י נְנִּ  as “here I הִּ

am”.   

This Isaiah’s commission desires people 

not to even understand, to even talk of turning 

from their sins in v.9a because Yahweh made it 

so open here that no matter how they see they 

will not know. And v.10a continues with such a 

strong section with the “Hiphil imperatives 

ן מ  ד ,(”make fat“) הַשְׁ ב   and ,(”make heavy“) הַכְׁ

 compel a concerted (”make smeared“) הָשַע

effort for one purpose – render the respective 

organs, heart, ears and eyes, dull and 

unreceptive, thus making the senses of the 

people dysfunctional” (Hon, 2020, 18).   

And v.10b has a conjunction פֶן, which is 

used to begin a negative purpose clause, thereby 

translated as “lest, or else, beware lest or in order 

no” (Williams 2007, 163). There is a purposeful 

chiasm here based on the condition that the 

people are into, and the chiastic order 

is“heart/ears/eyes” and then “eyes/ears/heart” in 

this v. 10c. And after the chiastic order, then the 

narrator shifted “preceding imperfects to the 

waw-consecutive perfect in וָשָב (and רָפָא  that (וְׁ

signifies a disjunction for indicating a future 

outcome, when the abilities of seeing, hearing, 

and understanding are not obstructed” 

(Williams 2007, 76).  

There is a need for us to note the usage 

of the LXX in this v.10. The LXX clause reads, 

ἐπαχύνθη γὰρ ἡ καρδία τοῦ λαοῦ τούτου “for the 

heart of this people was thickened.” Here the 

subject of the verb “Thickening” is not the Lord, 

but the “people” that led to the LXX usage of 
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the particle γὰρ, and the particle γὰρ introduces 

the reason of the previous affirmation regarding 

the thickening of their heart.  

The translator gives the idea that the 

people hear and not understand and see and not 

perceive is because (γαρ) they have a thickened 

heart and not because the Lord hardened their 

hearts (Evans 1989, 63). The difference between 

LXX and MT is the particle γὰρ. The LXX 

writer gives us the picture of God who wants the 

repentance of the people, but the MT writer 

pictures a God who does the work of hardening 

their hearts and seems to desire their destruction 

instead of repentance.  

Furthermore, v. 11 begins with the 

inquiry of the prophet about the timing of the 

healing when he categorically asserted ר עַד־ וָאֹמַֹּ֕

י אֲדֹנָָּׂ֑י  ,?”Then I said, until when, O Lord“ מָתֵַּ֖

which the Lord responded to Isaiah said,  ֩ד אֲשֶר עֶַּ֣

וּ ם־שָאִ֨  which is often translated as “surely until אִּ

when”, but the phrase can simply be translated 

as “until”. This “until” of YHWH forms in 

parallelism of destruction of the cities and 

houses and between inhabitant and humankind, 

such repetition is an emphatic repetition in 

reaffirming YHWH’s answer to Isaiah’s 

question.  

This led to the exploration of YHWH’S 

reply by the narrator because it seems the speech 

of Yahweh ended in v.11 with the 1st person 

reply (Oswalt 1986, 184). Therefore, the 

narrator describes the activities of the Lord in 

v.12. The punishable act is that YHWH will 

banish humankind far away, which results from 

the destruction described in v.11b.  

The shift from the earlier imperfect to 

the waw-consecutive perfect in ק חֵַׁ֥ רִּ ה and) וְׁ רַבֵָׁ֥  (וְׁ

indicates a future outcome, emphasizing the 

land's extensive devastation. This transition 

marks a disjunction, signifying that this 

destruction leads to a hopeless situation and 

determines the fate of humanity Israel. The 

narrator explains in verse 13, expanding on 

verse 12, that even if there is a tenth, it is 

destined for destruction or burning.  

The Hebrew verb form בָעַר (Piel stem) is 

also used in Isaiah 3:14 and 5:5, where Israel, 

metaphorically called YHWH’s vineyard (see 

5:7), is destroyed by its people as if beasts are 

grazing over a field or vineyard, similar to 

Leviticus 22:4 (Oswalt, 1986, p. 184). The 

terebinth and oak are mighty trees in Israel. For 

this understanding, Zohary writes, “The 

terebinth’s biblical name, elah, like that of the 

oak (allon), stems from the Hebrew el (god) and 

is associated with might and sturdiness (Zohary 

2022, 109-110). These trees are among the most 

aged and widespread species, particularly in the 

Negev, Lower Galilee and the Dan Valley” 

(110). Isaiah is talking about the temporal 

felling of these mighty trees to portray the 

devastating destruction that will overtake God’s 

people. 

 And there is a preservation of the Holy 

seed (Szamocki 2022, 1064). This descriptor 

“holy seed” is absent in the translation of 

Septuagint of Isaiah 6:13, but it is reflected in 

the Qumran manuscript (1Q1Sa) (1055).  There 

is nowhere in the Old Testament that the term 

“holy seed” is found apart from the post-exilic 

text of Ezra 9:2. This “holy seed” was used to 

describe the small community of Judeans who 

had returned from exile (golah community) 

(1061).  

 

6.0 THE STRUCTURE AND 

INTERPRETATION OF 6:1-13 

Isaiah 6:1-13 has a lot of issues that call for 

careful structuring and faithful interpretation. 

Scholars have argued that it is better to structure 

Chapter 6 into two sections; the vision and the 

commission. In this sense, the vision of Isaiah 

(vv.1-7) and the commission of Isaiah (vv, 8-13) 

(Beuken 2004, 74) and It can also means the 

seeing report (vv. 1-7) and the hearing report 

(vv8-13. In contrary to the twofold structure, 

this paper promotes the threefold structure. The 

threefold structure is captured in this sense: 

reflection of God’s holiness; reflection of self-

sinfulness and reflection of God’s commission. 

The structurization is followed by the 

interpretation below:  

 

6.1 Prophet Isaiah’s reflection of God’s 

Holiness (vv.1-4) 

One of the components of the vision begins with 

the picture of the exalted and high throne of God 

v.1a. This indicates the contrasting reality of the 

thrones of men, in the likes of king Uzziah’s 

throne. In light of that, the Psalmist says, that 
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God is seated on his holy throne. … the kings of 

the earth belong to God; he is greatly exalted” 

(Psalm 47:8,9). For there are three times in this 

context that Isaiah acknowledges Yahweh as a 

“sovereign Lord.” This acknowledgement 

portrays the contrast between the limitlessness 

of Yahweh’s reign and the limitation of the 

earthly king’s reign (Goldingay 2001, 64).  

Therefore, the kingship of Yahweh is not 

separated from His holiness and glorious 

presence which Isaiah describes immediately. 

Isaiah transitions to the vision of Yahweh’s 

exalted holiness, with verses 1-4 depicting the 

encounter with divine holiness and glory. 

Therefore, in picturing of the heavenly being, it 

is obvious that they are adoring the holiness of 

God and glorifying God in his holiness contrary 

to the earthly realm where Israel on the other 

hand besmirches the glorious presence of God 

and distorting the holiness of God with their 

sinfulness. 

 The encounter of divine holiness always 

creates soberness and reflection in the hearts of 

men and this leads us to such a sober and 

reflective picture of Isaiah’s sinful self in verses 

5-8. This holiness of God defines the eternal 

essence of God and His glorious magnificence 

which leads the angels to a threefold 

exclamation to tell us that God’s holiness is 

indescribable. Furthermore, John Sawyer 

asserts, “Jewish commentators explain the 

threefold repetition of the word “holy” as a 

reference to the manifestation of God’s holiness 

(1) in heaven, (2) in this world and (3) in the 

world to come” (Sawyer 1999, 69). On this note, 

God's holiness is beyond the grip of the prophet 

and so can only lead to worship and personal 

reflection of self-sinfulness.  

 

6.2 Prophet Isaiah’s Purification and 

commission to the Service of the Holy One (5-

8) 

 The holiness of God, when encountered with 

humility, prompts self-evaluation and a sense of 

unworthiness to be acknowledged by such a 

pure and holy God. Such reflection is not limited 

to Isaiah because there are people who have 

such encounters with God and have self-

evaluation: Moses in Exodus 3:1-17; Micaiah 

ben Imlah in 1 Kings 22: 19-22; Jeremiah in 

Jeremiah 1: 4-10; and Ezekiel in Ezekiel 1-3, all 

of them have self-evaluation in the sense of 

Isaiah.  

Brueggemann, in Isaiah 1-39, points out 

that “the prophet-observer, in the presence of 

Yahweh’s holiness, has a fresh sense of himself, 

his inadequacy, and his lack of qualification to 

be in the holy presence. As the words converge 

to describe Yahweh’s majesty, they also 

highlight his inadequacy—terms like ‘woe,’ 

‘lost,’ and ‘unclean’ illustrate this” 

(Brueggemann 1998, 59). However, a critical 

issue with Brueggemann's argument is his 

continued use of the term "prophet-observer" 

instead of referring directly to the prophet 

himself.  

The experience described is one of self-

reflection by Isaiah, rather than an observation 

made by a third party, as Brueggemann suggests 

(59). This means that no prophet was qualified 

for God to use, except the prophet that God 

Himself qualified. They are too sinful compared 

to this God who is too holy beyond human 

imagination. The prophet displayed his humility 

and self-honesty by identifying with the 

sinfulness of the people and claiming to be as 

sinful as the people of Israel, in comparison to 

the holiness of God that the prophet has 

encountered in vv.1-4.  

On this reality that prophet Isaiah 

acknowledged in Isaiah 64:4,” We are all like 

one who is unclean; all our so-called righteous 

acts are like a menstrual rag in your sight…” 

(NET). And so the faithful repentance of the 

prophet led to his purification by God through 

the instrumentality of one of the seraphim v6. 

This purification is a preparation for the climax 

of the entire vision and the purpose is to clean 

him for the use of the Holy God who alone 

qualifies a sinful man for His holy duties. On 

this issue, Brueggemann rightly interprets, “The 

application of live coals to the person of the 

human speaker is a dangerous, painful and cultic 

enterprise (cf. Jer. 1:9).  

The effect is a complete purgation and 

rehabilitation, expressed in parallel terms, “guilt 

departed, sin blotted out” (1998, 59). God 

qualified Isaiah for his presence and service, just 

like he qualified all his counterparts in the 

prophetic assignments. The “send me” 
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exclamation was made possible because 

Yahweh has graciously cleaned him (prophet 

Isaiah) for His commission vv.8-9. 

The term used by the prophet has a link 

with the purification ritual and imagery used in 

preparing the new king for his coronation and 

such mouth purification or rituals of cleansing 

were well-known in Egyptian and 

Mesopotamian cultures (Beuken 2004, 75). For 

Isaiah to apply such imageries to himself, he is 

saying that as purified and cleansed by Yahweh, 

he now stands, on the side of God, the holy and 

ultimate King who is above all kings. Isaiah is 

like a vessel king, a true representative of the 

divine suzerain, having stood in the divine 

council (Hayes & Irvine 1987, 111). 

 

6.3 Prophet Isaiah’s Reflection of God’s 

Preservation of the Holy Seed (9-13) 

The prophetic message is that “these people,” 

presumably Judah and Jerusalem, should “not 

comprehend,”  “not understand”, “not look”, 

“not listen”, and “.” Yahweh’s government 

decrees that Israel should have all of its senses 

dulled and numbed beyond notice for them not 

to possibly repent vv.9-10.  

While Brueggemann argues that 

Yahweh demands that the organs of 

perception—heart, eyes and ears of his people 

must fail. And the reason: if they notice, they 

will turn. And if they turn, they will be healed. 

But the intent of the Government of God is 

negative: Not to notice and so not to turn; not to 

turn and so not to be healed (61). He further 

posits that the verdict of Yahweh intends that the 

rebellious Judeans should be narcoticized so that 

they will not be healed and so it means that God 

wills an unhealed people (61).  

 In the contrary to the submission of 

Brueggemann, this is not Yahweh and not the 

thrust of the text because God wills a repentant 

people. That is why the Greek Septuagint sought 

to soften the tone of this passage by changing 

the commands to be descriptive instead not like 

the Masoretic text that seems to put God’s 

character to questioning about hardened the 

hearts of His sinful people and desires an 

unhealed people (Seitz 1993, 55). In his book, 

The Struggle to Understand Isaiah as Christian 

Scripture, Brevard Childs struggles to reconcile 

the interpretation of MT and LXX when it 

comes to the hardening of the heart of Israel. 

Childs argues that the LXX retains the historical 

context of the MT but it does give us some 

significant changes in the meaning of the MT 

(Childs 2004, 6).  

Childs portrays his point in the following 

notable issues: 1. The Isaiah Septuagint 

translates the strong imperatives of the Hebrew 

("keep hearing . . . keep seeing") with future 

finite verbs: "You will hear... you will see." 

Accordingly, the prophet is not enjoining the 

people to become hardened, but predicting that 

they will remain obdurate. 2. The usage of the 

passive by the Greek "has grown dull" alters the 

causative sense of the Hebrew "make fat." It is 

not the preaching of the prophet that causes the 

heart to become dull; rather, the prophet 

preaches because the heart is already fat (Childs 

2004, 6). 

For Childs, one needs to understand that 

the LXX toned down the divine initiative to the 

people of Israel hardening their hearts against 

the message of YHWH for their repentance 

(Childs 2004, 6). Therefore, the all-knowing 

God knows the state of Israel’s hearts and seems 

to confirm that state of their hearts. Craig L. 

Blomberg rightly reiterates that the context of 

Isaiah does not necessarily indicate “God’s 

planning in advance to make his people sin” 

(Blomberg 2007, 47). They are already 

wallowing in sin beyond human imagination. 

The Isaiah text from Qumran caves reads 

Isaiah 6:9‐10 as follows: “Keep on listening, 

because you may perceive. Make the hearts of 

these people appalled. Stop its ears and turn 

away its eyes‐ lest it wee with its eyes and hear 

with its ears. Let it understand in its heart and 

return and be healed” (1QIsa) (Blomberg 2007, 

47).  For this submission, that is why v. 13 

indicated that the “tenth will be in it, and will 

return and be for consuming, as a terebinth tree 

or as an oak, whose stump remains when it is cut 

down.S o the holy seed shall be its stump”(NKJ) 

(Blomberg 2007, 47). Although the concept of 

“holy seed” appears in metaphorical use to 

designate human descendants and in this 

context, it is referring to the remnants that will 

maintain their relationship with God after the 
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destruction of the land of Israel and 

geographical exilic displacement. 

The “holy seed” indicates the distinct 

character that is rooted in the Israelite ethos. 

This expression “holy seed” in this v.13 

characterizes and denotes the very God’s people 

who will survive the destructive punishment of 

Israel foretold by God to the prophet Isaiah 

(Szamocki 2022, 1055). The concept of the 

“holy seed” has lots of connections with some 

of its prototypes within Isaiah’s corpus; we have 

references like “the seed blessed by YHWH” in 

Isaiah 61:8-9 and Isaiah 65:9, 22 (Szamocki 

2022, 1063).  

This concept of “holy seed” in Isaiah and 

its connection to Ezra 9:2 leads some scholars to 

think that the text of Isaiah was edited and 

compiled during the post-exilic period because 

in the context of Ezra is talking about the entire 

community of returnees who returned from the 

Babylonian captivity who separated themselves 

from the people of the land (Kaiser 1983, 133; 

Blenkinsopp 2000, 223; Berges 2012, 80, 87–

89).   

However, this paper is of the view that 

the text of Ezra 9:2 is the fulfilment of Isaiah 

6:13b. Additionally, this “holy seed” is and 

remains the YHWH people, who will maintain 

their holiness, refrain from profaning 

themselves and desecrating themselves by 

mixing with the “seed of the Gentiles” and they 

will not be hardened, blinded and deaf to the 

words of Yahweh (6:9-10) (Szamocki 2022, 

1066).  

 

7.0 CONCLUSION  

A rhetorical-exegetical discourse of Isaiah 

chapter 6, particularly within the immediate 

literary context of chapters 5 and 7, reveals that 

the complexities arising from the divergent 

readings of the Masoretic Text (MT) and the 

Septuagint (LXX) have not been adequately 

addressed in relation to the dominant theology 

of Yahweh’s holiness and its implication to 

Judah’s iniquities. The interpretive 

frameworks—whether the conventional twofold 

division of Isaiah 6 or the threefold structure 

advanced in this present work—ominously 

influence the understanding of the text, 

especially regarding the manifestation of 

Yahweh’s holiness, the pervasive sinfulness of 

Isaiah and Israel, and the prophet’s 

commissioning to confront the rebellion and 

iniquity of Judah. This exegetical-rhetorical 

approach demonstrates that Yahweh’s profound 

commitment to his own holiness obliges the 

preservation of a relationship with the remnant, 

symbolized by the “holy seed” referenced in 

verse 13, a key motif that finds fulfillment in the 

post-exilic restoration depicted in Ezra 9. 

Nevertheless, this thesis acknowledges the 

ongoing need for scholarly engagement with the 

interpretive tensions and unresolved questions 

surrounding the varying representations of 

Isaiah 6 in the MT and LXX, inviting further 

critical reflection and dialogue. 

 

BIBLIOGRAPHY  

Abernethy, Andrew. 2021. Discovering Isaiah: 

Content, Interpretation, Reception. 

Grand Rapids: Wm. B. Eerdmans 

Publishing Co. 

Alden, Robert L. 1997. “שׁוּל,” in vol. 4, New 

International Dictionary of Old 

Testament Theology & Exegesis, ed. 

Willem A. VanGemeren. Grand Rapids, 

MI: Zondervan. 

Avioz, Michael. 2006. “A Rhetorical Analysis 

of Jeremiah 7:1-15,” Tyndale Bulletin 

57/2: 173 189. 

Baer, David A. 2006. ““It’s All About Us!” 

Nationalistic Exegesis in the Greek 

Isaiah (Chapters 1 12),” 29-47, “As 

Those Who Are Taught” The 

Interpretation Of Isaiah From The LXX 

To The SBL edited by Claire Mathews 

Mcginnis and Patricia K. Tull. Atlanta: 

SBL.  

Berges, U. 2012. The Book of Isaiah. Its 

Composition and Final Form. Hebrew 

Bible Monographs 46; Sheffield: 

Sheffield Phoenix Press.  

Beuken, Willem A. M. (2004). “The 

Manifestation of Yahweh and the 

Commission of Isaiah: Isaiah 6 Read 

against the Background of Isaiah”. CTJ 

39: 72-87 

Blenkinsopp, J. 2000. Isaiah 1–39. A New 

Translation with Introduction and 

Commentary. New York: Doubleday. 



African Journal of Biblical Studies, Translation, Linguistics and Intercultural Theology (AJOBIT) 

 
 

46 
 

Blomberg, Craig L. 2007. “Matthew”, G. K. 

Beale and D. A. Carson, eds., 

Commentary on the New Testament Use 

of the Old Testament. Grand Rapids: 

Baker. 

Brown, F, Driver, S, and Briggs, C. 2000. The 

Brown-Driver-Briggs Hebrew and 

English Lexicon. Peabody: 

Hendrickson. 

Brueggemann, Walter. 1998. Isaiah 1-39. 

Louisville, Kentucky: Westminster John 

Knox Press. 

Bryson, Harold T. 1995. Expository Preaching: 

The Art of Preaching Through a Book 

of the Bible. Nashville: Broadman and 

Holman, 1995. 

Carvalho, Corrine L. 2009. Primer on Biblical 

Methods. Winona: Anselm Academic. 

Childs, Brevard. S. 2004. The Struggle to 

Understand Isaiah as Christian 

Scripture. Grand Rapids, Michigan: 

W.B.Eerdmans Publishing Company. 

Chisholm Jr., Robert B. 2002. Handbook on the 

Prophetism. Grand Rapids, MI: Baker 

Academic. 

Delitzsch, Franz.1884. Biblical Commentary on 

the Prophecies of Isaiah, Volume 1, 

trans. James Martin. Edinburgh: T & T 

Clark. 

Eldhose, Alias K. 2024. Trinitarian 

Interpretation in Light of the Identity of 

YHWH as the Triune God A Biblical, 

Historical, and Theological Approach. 

Eugene: Wipf and Stock.  

Evans, Craig A. 1989. To see and not perceive: 

Isaiah 6.9-10 in Early Jewish and 

Christian Interpretation. Sheffield: 

JSOT Press. 

Goldingay, John. 2001. Isaiah: New 

International Biblical Commentary. 

Peabody, Massachusetts: Hendrickson 

Publishers, Inc. 

Goldingay, John. 2014. The Theology of the 

Book of Isaiah. Downers Grove, 

Illinois: InterVarsity Press.  

Hayes, John H. & Irvine, Stuart A. 1987. Isaiah, 

the Eighth-Century Prophet: His Times 

and His Preaching. Nashville: 

Abingdon Press. 

Hayes, Christopher B. 2011. “The Book of 

Isaiah in Contemporary Research.” 

Religion Compass 5/10: 549-566. 

Hendel, R.S. 1999. “Serpent”. In Dictionary of 

Deities and Demons in the Bible. Van 

der Toorn, K., Becking, B., van der 

Horst, P.W. (editors). Leiden: Brill; 

Grand Rapids: Eerdmans. 

Hon, Lenny Kwok-Ming. 2019. “Seeing the 

Book of Isaiah through the Lens of 

Isaiah 6: A Theological Study of the 

Tensions between the Holy One and 

Israel in a Canonical Approach”.  A 

Master of Divinity thesis, Tyndale 

University College & Seminary. 

 House, Paul R. 1993. "Isaiah's Call and Its 

Context in Isaiah 1-6," Criswell 

Theological Review 6: 190- 214 

Irvine, Stuart A. 1990. Isaiah, Ahaz, and the  

Syro-Ephraimitic Crisis. Atlanta: SBL 

Press. 

Kaiser, O.1983. Isaiah 1–12. A Commentary.  

Philadelphia, PA: Westminster. 

 

Miscall, Peter D.  2006. Isaiah. University of  

Sheffield Sheffield: Sheffield Phoenix 

Press. 

Motyer, J. A. 1993. The Prophecy of Isaiah: 

An Introduction & Commentary. 

Downers Grove, Ill: InterVarsityPress.  

Motyer, J. Alec. 1999. Isaiah: An Introduction 

& Commentary. Downers Grove, IL: 

InterVarsity Press. 

Oswalt, John N. 1986. The Book of Isaiah, 

Chapters 1–39. Grand Rapids: William 

B. Eerdmans Publishing Company. 

Roberts, J. J. M. 2015. First Isaiah, Hermeneia 

– A Critical and Historical Commentary 

on the Bible. Minneapolis, MN: Fortress 

Press. 

Routledge, Robin.  2004. “Is There A Narrative 

Substructure Underlying The Book Of 

Isaiah?”  Tyndale Bulletin 55.2: 183-

204.  

Seitz, Christopher R. 1993. Isaiah 1-39.  

Louisville, KY: Westminster John Knox 

Press. 

Smith, Gary V. 2007. Isaiah 1-39, The New 

American Commentary. Nashville, TN: 

B & H Publishing Group. 



African Journal of Biblical Studies, Translation, Linguistics and Intercultural Theology (AJOBIT) 

 
 

47 
 

Stromberg, Jacob. 2020. “The Book of Isaiah: 

Its Final Structure.” in The Oxford 

Handbook of Isaiah. New York, NY: 

Oxford University Press, 2020.  

Szamocki, Grzegorz. 2022. “Holy Seed” in 

Isaiah 6:13:  Echo of an Exclusive 

Concept of Israel’s Identity”, Verbum 

Vitae. 40/4: 1055-2074.  

Watts, John D. W. 2005. Isaiah 1-33, Revised 

Edition, Word Biblical Commentary. 

Nashville: Thomas Nelson, Inc. 

Wildberger, Hans. 1991. Isaiah 1- 12, A 

Continental Commentary, trans. Thomas 

H. Trapp. Minneapolis, MN: Fortress 

Press. 

Williams, Ronald J. 2007. Williams' Hebrew 

Syntax, Third Edition. Revised and 

edited by John C. Beckman. Ontario: 

University of Toronto Press. 

Young, E. J. 1965. The Book of Isaiah: Vol. 1, 

chapters 1-18. Grand Rapids: Eerdmans. 

Zimmerli, Walther. 2003. The Fiery Throne: 

The Prophets and Old Testament 

Theology. Minneapolis: Fortress Press. 

Zohary, Michael. 1982. Plants of the Bible. 

Cambridge, England: Cambridge 

University Press. 

Tiemeyer, Lena-Sofia.2020. “Introduction.” In 

The Oxford Handbook of Isaiah. New 

York, NY: Oxford University Press. 

 

About the Author 

 
Philemon    Ibrahim    is    an    African biblical 

researcher. He  spent  two  years  as  an  Adjunct 

Lecturer  at  the  ECWA  Theological  Seminary 

Kagoro; and Three years as an Adjunct Lecturer at 

Jos ECWA Theological Seminary (JETS) and 

presently   a   full-time   Lecturer and   acting Director  

of  Graduate      Studies  (ADGS) at ECWA  

Theological  Seminary  Karu  (KETS), Abuja,   

Nigeria.  

 


